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Part 2: Alternative Points of View 

 

Notes and Quotations from Other Sources: 

 

A. 1030  All who die in God's grace and friendship, but still imperfectly purified, are 

indeed assured of their eternal salvation; but after death they undergo purification, so as 

to achieve the holiness necessary to enter the joy of heaven.  

 

1031  The Church gives the name Purgatory to this final purification of the elect, which 

is entirely different from the punishment of the damned.  The Church formulated her 

doctrine of faith on Purgatory especially at the Councils of Florence and Trent … 
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B. Purgatory, as Roman Catholic theology envisions it, involves a process of purification 

after death for those who need it.  It is a process in which the concern of the living for the 

dead, expressed through prayers and charitable works, may have a beneficial effect on the 

healing of the dead.
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C. Psalm 37 excerpts (NKJV) 

 
9
 For evildoers shall be cut off; But those who wait on the Lord, They shall inherit the 

earth.  
10

 For yet a little while and the wicked shall be no more; Indeed, you will look carefully 

for his place, But it shall be no more.  

 
20

 But the wicked shall perish; And the enemies of the Lord, Like the splendor of the 

meadows, shall vanish. Into smoke they shall vanish away.  

 
35

 I have seen the wicked in great power, And spreading himself like a native green tree.  
36

 Yet he passed away, and behold, he was no more; Indeed I sought him, but he could 

not be found.  

 

                                                           
1
 Catechism of the Catholic Church, p.291 

2
 Zachary J. Hayes in Four Views on Hell; p.85 



D. And their dwelling place will be in darkness and the place of destruction; and they will 

not die but melt away until I remember the world and renew the earth.  And then they 

will die and not live, and their life will be taken away from the number of all men.
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E. Emotionally, I find the concept [of eternal conscious torment] intolerable and do not 

understand how people can live with it without either cauterising their feelings or 

cracking under the strain. But our emotions are a fluctuating, unreliable guide to truth and 

must not be exalted to the place of supreme authority in determining it . . . my question 

must be — and is — not what does my heart tell me, but what does God’s word say?
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I am hesitant to have written these things, partly because I have a great respect for 

longstanding tradition which claims to be a true interpretation of scripture, and do not 

lightly set it aside, and partly because the unity of the worldwide evangelical constituency 

has always meant much to me.  But the issue is too important to suppress, and I am 

grateful to you (David Edwards) for challenging me to declare my present mind.  I do not 

dogmatise about the position to which I have come.  I hold it tentatively.  But I do plead 

for frank dialogue among evangelicals on the basis of scripture.  I also believe that the 

ultimate annihilation of the wicked should at least be accepted as a legitimate, biblically 

founded alternative to their eternal conscious torment.
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F. At the heart of this perspective [which Bell never exactly names] is the belief that, given 

enough time, everybody will turn to God and find themselves in the joy and peace of 

God’s presence.  The love of God will melt every hard heart, and even the most 

“depraved sinners” will eventually give up their resistance and turn to God.
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G. At one point he asks us to compare two women sitting next to each other in the same 

church service, both with tears streaming down their faces.  The one “imagines being 

reunited with her sister who was killed in a car accident seventeen years ago.”   The 

woman next to her is crying for a different reason.  She realizes that, if what the pastor 

says is true, “she will be separated from her mother and father, brothers and sisters, 

cousins, aunts, uncles, and friends forever, with no chance of any reunion, ever.”  Later 

she asks the pastor whether these non-Christians won’t be in heaven and he replies that 

“she’ll be having so much fun worshipping God that it won’t matter to her.”  This 

troubles her, “because the people she loves the most in the world do matter to her.”
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How can they not? 

 

H. When the writer of Hebrews speaks of dying "once," he uses a word that means not once 

merely as distinct from two or more times, but "once and for all." The adverb (‘hapax’ in 

Greek) points to the decisiveness of the event it qualifies; by happening once, the event 

changes things permanently so that the possibility of it happening again is removed. That 

is what the word means when it is applied in verses 26 and 28 to Jesus' atoning sacrifice 

of himself on the cross, and in verse 27 it means the same when applied to the event of 

our own heartstop and brainstop and the separating of the self from the corpse. 

 

The unrepeatable reality of physical death leads directly to reaping what we sowed in this 

world.
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I. What about Those Passages That Say There Will Be a Second Chance? 

 

… one thing all Christian Universalists agree upon is that after death there will be another 

chance (or an endless string of chances) to choose Jesus.  The Universalist view depends 

upon it.  So we need to wrestle with all the postmortem, second-chance passages to see if 

they actually teach this view.  The problem is there aren’t any passages that say this.   

 

No passage in the Bible says that there will be a second chance after death to turn to 

Jesus.
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J. F. D. E. Schleiermacher was the first great theologian of modern times to teach 

universalism.  He taught a predestination as absolute as that of Augustine and Calvin, … 

All men are elected to salvation in Christ, and this purpose of divine omnipotence cannot 

fail. In this respect Schleiermacher represents a 'Reformed' universalism, founded on the 

all-determining will of God. … 

 

Most interesting of Schleiermacher's arguments against hell is his deeply felt conviction 

that the blessedness of the redeemed would be severely marred by their sympathy for the 

damned. This is precisely the opposite of the conviction of many earlier theologians that 

the blessedness of the redeemed would be actually enhanced by their contemplation of 

the torments of the damned.  The latter view has a kind of reason on its side: Those who 

are wholly at one with God's will should rejoice to see His justice done. But it has largely 

disappeared from the doctrine of hell since the seventeenth century, and the modern 

Christian's instinctive sympathy with Schleiermacher's contrary view places him on 

Schleiermacher's side of a great transition in the history of attitudes to suffering. With 

Schleiermacher we now feel that even the justly inflicted suffering of other men [ought 

to] be pitied, not enjoyed.  Schleiermacher's argument is typically modern in its appeal 

and is one element in the increasing popularity of universalism since his day.
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